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ABADDON.  This  is  the  name  given  to  a
satanic   angel   in   Rev.   9:11,   who   appears   as
king  of  a  horde  of  hellish  locust-monsters  sent
to plague rebellious mankind. The Greek trans-
lation  of   the  name  is   ho  Apozlyo-7®,   ``the   De-
stroying  One."  In  the  OT ¢Z7flddol®  occurs  sev-
eral  times  as .an  epithet of Sheol  or  Hades and
signifies  literally  "destruction"   (from   the  root
dgad   meaning   "become   lost,   be   destroyed").
It  occurs,  e.g.,  in  Ps.  88:12:   "Shall  thy  cove-
nant-love be  celebrated  in  the  grave,  thy  faith-
fulness   in   (the   place   Of )   destruction   /aky¢d-
de-%J?"    (Similarly    Prov.15:11;    27:20;    Job
26:6;  28:22;  31:12).              G.  L.  ARCHER,  JR.

ABBA.  The word occurs three  times in  the
NT.  Mark uses it in  Jesus'  Gethsemane  prayer
(Mark   14:36).  Paul  employs  it  twice  for  the
cry  of  the  Spirit  in  the  heart  of  a  Christian
(Rom.  8: 15;  Gal.  4:6).  In  every  case  it  is  ac-
companied  by  the  Greek  equivalent,  ho  p¢tGr.

Abba   is   from   the   Aramaic   az7Z7a.    Dalman
(Words  of  Jest4s,  T.  &  T.  Clark,   Edinburgh,
1909,  p.   192)  thinks  it  signifies  "my  father."
It  is  not  in  the  LXX.  Perhaps  Jesus  said  ohly
``Abba"   (HDCG,   I,   p.   2),   but   Sanday   and

Headlam  think  both  the  Aramaic  and  Greek
terms   were   used   (JCC,   Ro7"a"s,   p.    203).
Paul's  usage   suggests  it  may  have  become   a
quasi-liturgical  formula.

See  also  FATHER,  FATHERHooD  oF  GOD.
RALPH  EARLE

ABECEDARIANS.  The  Abecedarians
were an extreme sect of the Reformation.  They
considered  that  the  teaching  of  the  Holy  Spirit
was  all  that  was  necessary.  As  a  result  they  re-

jected all human  teachings and even  refused  to
learn   to   read   or   write.    Hence,    they   were
named  for the  A 8 C D  they  rejected.

SHERMAN   ROI)DY

ABIDE,  ABIDING.  The  Greek  word  for
abide  is  "e#6.  The  papyri  as  well  as  the  NT
usage is best seen by dividing it with  reference
to  place,   time,  and  condition.  With  reference
to  place,  it  means  to  tarry  as  a  guest,  to  lodge,
to    sojourn,    maintain    unbroken    fellowship.
With reference to time, it means to continue to
be,   to  endure,   [o  survive.   With   reference   to
condition,   it  means   to  remain   as  one   is   (see
Amdt,  MM,  Grenfell and Hunt,  Oxyr7.y7!c7"is
Pflpyrj).  When  turning  to  the  LXX,  we  find
that  no  less   than   sixteen   Hebrew  words   are
used  for  the  Greek  we"o-.  The  principal  ones
are:   (1)   y65ab;  meaning  to  live  in,   to  dwell,
to sit  down;  (2)  `677ca¢,  meaning  to stand;  (3)
qti7",  meaning  to  rise;  and  (4)  Z£7c,  meaning  to
lodge,   tarry,   dwell,   spend   the   night.   A   few
LXX  examples  will  suffice:  "let  the  maiden  re-
main   with   us"   (Gen.   24:55);   "behold,    the
plague   remains   [stands  or   is   checked]   before
him"   (Lev.    13:5);   "but   the   counsel   of   the
Lord.   remains    [stands   or   rises    up]    forc\'er
(Prov.19:21).  Other  OT  usages  are  "to  stand
fast  in   battle"   or   "to   abide   by   a   conviction"
(LSJ).

In  the  NT  the  verb  is  used  both  transiti\rel}'
and  intransitively.  The  transitive  usage  means
to  await,  be  in  store  for,  withstand  or  endure
(cf.   Jer.10:10;   Mal.   3:2;   Acts   20:23;   Heb.
13:14).   The  intransitive  sense   is   to  continue
in   a   place   or  state   in   which   one   now   is,   to
reside,   to   last,   especially   in   the   face   of   trial
(cf.  Luke  8:27;  Acts  27:31;  John   15:5;  I  Cor.
3: 14).  The  word  is  used  in  com|)osition  with
at  least nine  prepositions  in  the  NT.

The   examination   of  a   concordance   (MG)
will  show  that  7"e7?o-  is  used  around  one  hun-
dred  eighteen   times,   especiall}'  b}'   the   apostle

John,  where  there  are  forty  occurrences  in  the
Gospel  and  twenty-six  occurrences  in  the  Epis-

m
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tles.   With   this  preponderance   Of  usage   it  is
needful  to examine  the use Of our word by the
great  apostle.  It  is  crucial  to  the  teaching  in
the .fifteenth  chapter  of  the  Gospel  of  John.
On .the way to Gethsemane,  Christ  taught  the
disciples  the  imperative  need  Of  remaining  in
him by  using  the  figure  Of  the  vine  (a.v.)  and
branches.   With  the  vine,   the   organic  union
with  the  trunk  means  life  for  the  branches.
This  speaks  of  the  essential  union  that  must
exist  between   Christ  and   believers.   In   15:4
we  have  a  divine  imperative  when  Jesus  said,
"abide  in  me." Of course,  there  is  a  distinction

between  the  natural  order  and  the  spiritual.
The  natural  branch  does  not  exercise  its  own
will  to  choose  whether  or  not  to  abide  in  the
vine.  It either remains  in  the  vine  or dies.  But
in  the  spiritual  sense  there  is  a  definite  act  of
the  will  on  the  disciple's  part.   The  sense  of
urgency  can  be  seen  in  the  Saviour's  impera-
tive  statement  me;«ate  ew  emoj.   This  imme-
diately  shows any disciple  that  there  is  respon-
sibility  on  his  part.  Jesus'  simple  statement  is
true that in him there is fruitbearing but with-
out him there is barrenness  ( 15 : 5).  This sense
of  dependency  is  found  throughout  the  NT.
Christ had  taught earlier of  a  mutual  responsi-
bility  which  describes a  true  and  genuine  rela-
tionship  (6:56;   15:4).  The  Master  not  only
sustains life  so ag to produce fruitful branches,
but  he  is  also  the  very  source  and  origin  Of
life  ( I : 3).

In   the   First   Epistle   of   John   the   author
speaks  Of  this  vital  union  with  Christ  by  the
words  "in  him  remaining"  (2: 5).  This  expres-
sion   is   similar   to   Paul's   thought   e%   Chrjsto-
ei"ai.  By  the end of the first century,  with  the
second  coming  so  long  delayed,  this  vital  rela-
tionship  of  ``abiding  in  Christ"  needed  to  be
interpreted   in   terms   of   long   duration   rather
than  tarrying  for  a  short  time.  So  today,  this
abiding  is  the  pulse  beat  Of  the  believer.
BIBLIOGRAPHY
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ROBERT  V.   UNMACK

ABILITY.  The  word  ability  occurs  seven
times  in  the  AV  and  ASV,  rendering  phrases
which  represent  two  ideas:   (1)  It  may  refer
to   physical,    moral,    or   intellectual   capacity
(Dan.     I:4;    Matt.    25:15;    I    Pet.    4:11;    cf.
Wisd.  13: 19).  The  word  k6a¢,  in  Greek  rep-
resented  by  dy.Cam;s  or  jsch%s,  in  other  con-

texts conveys the idea Of "strength." (The RSV
has  rendered  combinations   Of   ¢okmd,   for-
merly  rendered  "wisdom,"  and  hay;I,  formerly
rendered  "valor,"  by  "ability"  in  fifteen  addi-
tional  instances.)  (2)  "Ability"  may  indicate
material   capacity,   where   "to   give"   is   always
mentally  added   (Neh.   5:8;   Lev.   27:8;   Ezra
2:69;  Acts   11:29;  cf.11  Cor.  8:3,  "means").

In   later   theology   "ability"   denotes   man's
power  to  do  the  will  of  God.  Pelagius  affirms
the   doctrine,   while   Augustine,   Luther,   and
the  Reformed  creeds  deny.         JACK  P.  LEwls

ABLUTION.  As  a  ceremonial  act washing
(kjz7Z7gs,    lottej",    etc.)    is   a   regular   religious
feature.   There  were   three   kinds  of  ablution
recognized  in  biblical  and  rabbinic  law.  The
first  is  the  washing  of  the  hands.  As  a  means
Of  cleansing  this  is  not  explicitly  prescribed  in
the   Bible   but   is   to   be   inferred   from   Lev.
15: 11.  In  the  NT  its  significance  has  become
largely  sacial   (Mark   7:3;   Matt.    15:2).   Feet
were   washed   in   the   same   way   (Gen.   18:4;
John   13:5).   The   second   is   the   washing   of
both  hands  and  feet  with  a  view  to  the  per-
formance   of   priestly   functions   (Ex.    30:19;
40:31).  In  the  tabernacle  and  temple  a  laver
was  provided  for  this  purpose.   The  third  is
the  immersion  of  the   whole  body  as  a  sym-
bolic cleansing of the entire  man for admission
or  readmission  to  the  sacred  community  or  to
the   discharge   of   special   functions   within   it,
e.g.,  the  high  priest on  the  Day  of  Atonement
(Lev.  16:24),  Aaron  and  his sons  before  their
consecration    (Lev.    8:6).    Lepers   and   those
who had  been  in  contact with  an  unclean  per-
son  or thing  were  bathed  (Lev.14:8;  15:5-10,
19-27;   Num.19:19).   So  tco  were  proselytes
from  the  gentile  world;  this  may  be  a  protcr
type of Christian  baptism.  Vessels,  houses,  and
clothes  were  also  subjected  to  ritual  cleansing
(Mark  7:4;  Lev.14:52;   15:6-8;  Ex.19:14).

See also CI,EAN,  UNCLEAN.
L.  E.  H.  STEPHENS-HODGE

ABOMINATION.   "Abomination"   (that
which  is  to be  abhorred)  is  the  common  Bible
translation  of  t6`G9d   (Heb.)   and  I?dezygm¢
(Gk.),  applying  on  the  secular  plane  to  cer-
lain  contacts  with  and  customs  of  foreigners.
If   performed   by   the   wicked,   that   which   is
otherwise  good  is  judged  by  God  as  abomina-
ble.  He  labels as abominations  unethical  prac-
tices:   use  of  false  weights  and  measures,  dis-
semination  of  untnie  information,  false  judg-
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ing, bringing improper sacrifices.  Repugnant to
Jehovah  are  sexual  abnormalities  and  heathen
religious practices.

Other  OT  words,   pjgg¢l  and  5eqes,   have
been   translated  "abomination,"  ref erring  to
that  which  was  ceremonially  unacceptable  to
God.  The word 3jqq4S was used particularly of
the  gods  of  lsrael's  neighbors.  That  Z7delyg#¢¢
is   the   regular   LXX   translation   of   Hebrew
words for  the  abominable  supports  the  English
version renderings  of all  these various words as
"abomination."
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BURTON  L.  Col)DARD

ABOMINATION OF DESOLATION.
In  this  precise  form  these  words  are  found  in
the  AV  in  Matt.  24: 15  and  Mark  13: 14,  but
there  is  an  interpretative  expression  in   Luke
21 :20.  The  phrase  is  undoubtedly  taken  from
Dan.11:31   and   12:11,   where   the  AV  reads
"the  abomination  that  maketh  desolate";  it  is

possible   also   that   Dan.   8:13   and   9:27   con-
tribute  to the conception.  Most expositors  have
been of the opinion that the passages in Daniel
allude  to  the  idolatrous  desecration  of  the  tem-
ple   by   Antiochus   Epiphanes.   On   Dec.    15,
168  B.a.,  a  pagan  altar  was  built on  the  site  of
the great altar of burnt sacrifices,  and  ten  days
later  heathen  sacrifice  was  offered  on  it.  The
Alexandrian  Jews  interpreted  Daniel's  I)roph-
ecy  in  this  way.  I  Mace.   1 : 54  reads:  6kodo7"G-
san  bdelygina  erem6se6s  epi  to  thusiasterion.

The altar was erected to Zeus Olympios,  the
Hebrew   rendering   of   which   name   was   bo`c}Z
S¢t"4!yjow.  S.  R.  Driver points  out  that  the  title
Z7a`¢Z   `€¢i%czy;t%   is   often   found   in   Phoenician
and  Aramaic  inscriptions.  By  a  change  of  the
first   word   and   a   pun   on   the   second   this
Aramaic  title  for  ``Lord  of  Heaven"  was  con-
temptuously  reduced   to  `€;qqrfu$  5dt„g7",   mean-
ing  "abomination   of  horror"  or   "abomination
of  desecration."   Moffatt  renders  it   "appalling
horror,"  but  this  seems  to  represent  only  one
side  of  its  significance.  The  term  5jqqtl§  stands
for  that  which  is foul,  disgusting,  and  hateful;
567#e7"   signifies   that   which   descrates   or   de-
stroys   what   is   good.   The   phrase    therefore
stands  for  that  which  utterly  desecrates  a  holy
thing  or  place.  It  can  thus  refer  to  the  idola-
trous  image  set up  by Antiochus  Epiphanes  or
to any  other  abhorrent  object,  person,  or  event
which defiles  that which is  holy.

The  passages  in  the  NT  are,  of course,  not
exhausted  by  the  historical  fulfilment  of  the
inter-testamental   period,   and   they   must   be
studied  in  their  own  right.  The  Greek  phrase
bdelygowc]   te-s   ere-"o-seo-s   may  be   rendered   "a
detestable   thing   that   brings  desolation."  The
emphasis  appears  to  be  more  on  the  first  word
than   on   the  last  and  draws  attention   to  the
objectionableness   of   the   thing   denoted.   The
word   Z7delyg7"cz   refers   to   that   which   causes
nausea   and   abhorrence:   see   the   use   of   the
word   in   Luke   16:15   and   Rev.17:4.   It   is   a
frequent  LXX  rendering  of  S;qqrfes  in  the  sense
of  an  idol  or  false  god,  but  it  was  not  limited
to  that.  Anything which  outraged  the  religious
feelings  of  the  Jewish  people  might  be  so  de-
scribed  (Swete).

The   attempt   to  understand   our   Lord's   al-
lusion   in   the   use   of   this   expression   seems
partly  involved   in   the  view   taken   about   the
apocalyptic   nature   of   the   passage.    If   it   is
merely  predictive  and  apocalyptic,   then  some
idolatrous  image  may  possibly  be  intended;  but
if   our   Lord's   words   are   to   be   construed   as
prophetic  in  style,  displa}'ing  that  spiritual  in-
sight  which  belongs  to  true  prophecy,  then  it
may not be necessary to look for such an image
but rather for something having a vital bearing
on  the  behavior  of  the  Jewish  nation.  Lnterpre-
tative  guidance  is  given  in  the  record  I)reserved
by   Luke,   which   reads:   "When   yc   shall   see
Jerusalem  compassed  with  armies,   then  know
that   the   desolation   thereof   is   nigh"   (Luke
21:20).   Writing  for  Gentiles,   it  would  seem
that  Luke  has  replaced  the  obscure  and  mys-
terious  word  Z7dezyg7i®a  by  a  term  more  intelli-

gible  to  his  readers.  This  is  not,  as  some  have
said,   to  alter  the   Lord's  meaning,   but   to  ex-
plain  it.  On  the  princi|)le  of  inter|)refing  Scrip-
ture  by  Scripture,  therefore,  the  "abomination
of  desolation"  must  mean   the  Roman   troops.
Matthew's  reference  to  the  abomination  stand-
ing  "in  the  holy  i]lace"  does  not  require  to  be
understood of the  temple,  but may equally indi-
cate  the  holy  "land."  The  historical  fulfilment
of  the  prophecy  occurred  first  under  Cestius
(Callus)  in A.D.  66,  then  under Vespasian  (A.I).
68),  then  under Titus  (A.D.  70).  It  is possibly  a
superficial   mistake   to   associate   the   abomina-
tion  with  the  eagles  of  the  Roman  standards,
for  these  had  already  been  in  the  ``land"  long
enough.    It    was    the    encirclement    (kt4k]ott-
t"e"6#)  of Jemsalem by besieging forces of the
Roman   army   that   constituted   the   sign.   The
participle   is   in   the   present   tense   and   shows
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that   the   Christians  were   to  flee   when   they
saw  the  city  "being  compassed"  with  armies.
The  presence  of  the  Roman  army  was  thus  a
bdelyg7#¢  of  the  worst  kind  and  one  that  pre-
saged  coming  ruin.   The  word  bde!yg7#¢  was
not too strong an expression  to describe  this  in-
vasion,   for   it   was   detestable   indeed   that
heathen  feet  should  defile  the  holy  land  and
that  the  ungodly  should  come  into  the  heri-
tage  of  the  Lord.  (The  participle  ``standing"  is
masculine  and  possibly  points  away  from  the
thought  of  an  altar  or  image  and  might  sug-
gest  "the  abominable  o"e.")

Alford rejects the view that the encirclement
of  Jerusalem  with  armies  is  identical  with  the
Z7delygma  and  argues  that  Matthew  and  Mark,
writing  for  Jews,   give   the   j7i7®er  or  domestic
sign  Of  the  coming  desolation,  this  being  some
desecration  of  the  holy  place  by  factious  Jew-
ish  parties,  and  that  Luke  gives  the  otitw¢rd
state  of  things corresponding  to  this  sign.  Con-
ceiving  of  the  "abomination  of  desolation"  as
one  thing  and  the  encircling  Roman  armies  as
another,   he   nevertheless  unites   them   in   the
event which  occurred  at  the  historical  moment
of  which  the  Lord  speaks.  The  question  is  an
open   one,   of   course,   and   Alford's   view   has
much  to  commend  it;  but  it  seems  preferable
to  take  the  simpler  view,  which  explains  the
abomination   in   terms   of   the   Roman   army.
It  would  appear  that  Jesus  intends  to  foretell
a   desecration   Of   the   temple   and   c.ity   in   a
manner  not unlike  that brought  about  by  An-
tiochus   Epiphanes.  The  words  of   Daniel
seemed  to find  a  second  fulfilment,  and  Rome
has taken  the place o£ Syria.

See  also  ANTlcHRlsT.
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ABRAHAM.   God's  promises   to  Abraham
contain  some  of  the  first  outlines  of  the  cove-
nant  of  grace,  on  the  terms  of  which  redemp-
tive   history   is   carried   forward   and   consum-
mated.   Rather   than   stressing   the   conditions
Abraham   must   meet   in   order   to   enjoy   the
promised.blessings,   the   earlier   statements   of
these  promises  stress  what  God  will  do  in  ful-
filling  his  promises  (note  the  repetition  o£  "I
will"  in  Gen.12:I-3,  7;   13:14-17;   15:5-6,18-
20).   When   the   covenant   is   formally   estab-

lished  in  Gen.15: 1-20,  it  is  not Abraham  but
the   theophany   representing   God  who  passes
between  the  divided  pieces  of  the  animals  to
confirm   the   covenant.   Hence   this   covenant
must  be  understood  not  as  a  pact  or  contract
between  equals  but  rather  as  a  disposition  or
testament  in  which  God  declares  his  gracious
intentions  for  man   (cf.   Gal.   3:15,17).  The
promises  show  that  redemption  will  ultimately
be  universal  in  scope,  because  all  nations  will
find  blessing  in  Abraham's  seed   (Gen.   12:3;
18:  18;   22: 17-18).

Some   thirteen   years   after   the   covenant   of
Gen.   15,   God   instituted   the   rite   of  circum-
cision,  not  as  a  condition  for  entry  into  cove-
nantal  blessings,  but  as  a  sign   for  Abraham,
his  household,  and his posterity  to indicate  the
claim   that  such  blessings  were   already  being
enjoyed    (Gen.    17:9-14).    Thus    Paul    con-
cludes  that circumcision  or  any work by which
men   seek   to  distinguish   themselves   is   of  no
value  in  gaining  the  blessings  of  the  c`ovenant
of  grace   (Ron.   4: 1-12).   It  therefore  follows
that  the  seed  Of  Abraham  to whom  such  bless-
ings  belong  is  not  coextensive  with  Abraham's
physical    posterity    who    receive    circumcision
(Ron.   9:6-8)   but   rather   with   those   who,
whether  circumcised  or not,  imitate  Abraham's
faith   (Gal.   3:7).   It   is   proper   to   term   these
"the  seed  of  Abraham"  because  the  faith  they

exhibit   stems   from   their   union   with   Christ,
who,   according  to  his  human  nature,  was  o£
Abraham's  physical  posterity  (Gal.  3: 16,  29).

The    Genesis    narrative    shows    how    God
worked  to  develop  Abraham's  faith  to  the  ex-
tent that he became confident that God would
fulfil  his  promises  even  though  it  meant  over-
coming  the  deadness  of  his  and  Sarah's  bodies
(Ron.   4:17-22)   and   the   death   decreed   for
Isaac  (Heb.11: 17-19).   Since  the  incarnation
the  elect  have  faith  which  is  qualitatively  the
same as  Abraham's  in  that  they believe in  God
who   raised   up   Jesus   from   the   dead   (Ron.
4:23-25).  The  works  of  love  are  a  necessary
concomitant   to   such   faith   (Gal.   5:6;   James
2: 14-26),  and thus it is not  surprising  that,  in
the  reiteration  of   the  covenantal  promises   in
the  later  parts  of  the  Abraham  narrative,   the
blessings   are   expressed   as   conditioned   upon
Abraham's  obedience  (Gen.18: 17-19;  22: 15-
18;  cf.  26:3-5).   Hence  Abraham's  life  showls
how  the  grace  o£  God  works  to bring  both  the
blessings  of  redemption  and  the  fulfilment  of
the   conditions   necessary   in   order   to   receive
these blessings.



19                                                                                                                                        ABSOLUTION

BIBLIOGRAPHY

§g§S:§o;i'§:;:y;::%:;;;;;i;;;7;;i:i:,?#¥:i::;t}j;:;::a!i§:h7:e;i£!i;i.:;;;I;
No.  4.

DANIEI,  P.  Fur,I.ER

ABRAHAM'S  BOSOM.   In   Luke   16:22
f .  Lazarus  is  carried  by  the  angels  into  Abra-

t:rh'S#rh.o:tgistmei::wn£:::a]toantifinnkk::P.:::
heavenly  banquet  to which  Lazarus  is  now  ad-
mitted.   Reclining  at   table   at  Abraham's  side
(cf.  John  13:23),  Lazarus  is  thus enjoying  the
privileges of a  guest of honor  (cf.  Matt.  8 : 11 ).
Rabbinic  Judaism  used  the  expression  also  in
a  different sense,  namely,  that of rest from  the
toil  and  neediness  of  earthly  life  in  intimate
fellowship  with  the  father  Of  the  race,  who  is
still  alive  and  blessed  in  death.

Hades   and   Abraham's   bosom   are   distinct
places,   not   two   compartments   of   the   same
place.   If   Abraham's   bosom   was   intended   to
have    reference    to   one    of    the    divisions    o£
Hades,   then   the   other   division   would   have
been   mentioned  with  equal   precision.   Hades
is   mentioned   in   connection   with   Dives   only;
the   other  place   is   "afar   off."   Hades   is   asso-
ciated with  be;"g j7®  tormetet,.  the  latter appears
to  be  t7ce  co"seqwe"ce  of  being  in   Hades.   If
Hades  were  a  neutral  concept  here,  then  the
contrast with  the  rich  man's  former  sumptuous
state  would  not  have  been  expressed.
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MARTEN  H.  WoUDSTRA

ABSOLUTION.  The word comes from. the
Latin,  ¢ZJsoZvo,  "set  free."  It  is  used  in  theology
to   denote   the   forgiveness   of   sins,   being   spe-
cifically  used  by   Roman   Catholics  of   the  re-
mission  given  through  or  by  the  church.  It  is
a  suitable  word  in  that  the  truly  free  man  is
one  against  whom  no  accusation  of  sin  can  be
made.

I.   The   Bible   teaches   God's   willingness   to
forgive  human  sin  and  his  provision  whereby
justice  and  inercy  are  reconciled  in  the  trans-
action.  This  study  is  properly  made  under  the
subject  of  the  atonement  (a.v.).  Here  we  sin-
ply  note  the  Bible  teaching  that  all  sin  is  sin
against  God  ("Against  thee,  thee  only,  have  I
sinned,"  Ps.   51:4),  and  therefore  sin  can   be
forgiven  only  if  it  is  forgiven  by  God.  In  the
last  analysis,  then,  absolution  is  the  sole  pre-

rogative  of  God.   This  is  basic  in   the   whole
conception  Of absolution.

But man's sin  affects his fellow men  as  well
as  offending  God,  and  in  particular  the  sins
of  a  Christian  affect  the whole  church  and  his
relationship   with   the   church.   We   find   this
fact  revealed  in  our  Lord's  teaching  concern-
ing  forgiveness.  He  links  the  disciples'  forgive-
ness  of  one  another  with  God's  forgiveness  of
them:   "Forgive  us  our  debts,  as  we  also  have
forgiven  our  debtors."  Several  of  his  parables
teach   the   same   lesson   (e.g.,   the  un forgiving
servant). And in our Lord's words (spoken first
to  Peter  and  afterwards  to  all  the  disciples),
"Whatever  you  bind  on  earth  shall  be  bound

in  heaven,   and  whatever  you  loose  on  earth
shall  be  loosed  in  heaven"  (Matt.   16: 19,  and
18:18),   he  clearly  gives   them  their  share   in
the  matter  of  forgiveness  of  sins.  Finally,  the
words   spoken   to   the   disciples   in   the   upper
room  af ter  the  resunection  give  unmistakable
expression   to  the  fact  that  the  church  has  a
part  to  play  in  conveying  the  sense  of  forgive-
ness  to  a  penitent  soul:   "Jesus . . . said  to  them
again,  Peace  be  unto  you:   as  the  Father  hath
sent  me,   even  so  send  I   you.   And  when   he
had  said  this,  he  breathed  on  them,  and  saith
unto  them,  Receive  ye  the  Holy  Spirit:  whose
soever  sins  ye  forgive,   they  are  forgiven  unto
them;   whose   soever   sins   ye   retain,   they   are
retained"  (John  20:21-23).

Thus  we  conclude  from  Bible  teaching  that
absolution  comes  from  God  alone;  but,  in  that
his  church  on  earth  is  concerned  with  the  sins
of  its  members,  it  too  has  a  ministry  and  com-
mission   in   this  matter,   being  given   a   special
"inspiration"  Of  the   Holy  Spirit  for  the  pur-

l)ose.  How,  then,  has  this  been  carried  out  by
the  church  through  history?

11.   There  is  ample evidence  to show  that  in
the  early  church  the  practice  was  for  the  peni-
tent  to  make  public  confession  of  his  sin  be-
fore  the  congregation,   whereupon  he  was  re-
ceived   back   by   the   congregation   as   a   whole
with  prayer  and   the  imposition  Of  the   hands
of   the   bishop.   As   time   went   on,   a   natural
alternative   to  such   public  confession   was   for
the  penitent  to  confess  before  a  minister  of  the
church   in   private,   the  bishop   or  a  presbyter.
In   both   of   these   methods   a   prayer   for   ab-
solution  was  used,  asking  God  to  forgive  the
sins   so  confessed   and   to   restore   the   penitent
"to  the  bosom  Of  thy  holy  church"  (from  the

Apostolic  Constitutions.)
In  the  eighth  century  and  later,  when  the
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Eastern and Western Churches were beginning
to  fall  apart,   we   find  a  development  taking
place  in  the Latin church whereby the presby-
ter  (priest), hearing confessions,  assumed more
and more  the position  Of  a judge,  inquiring in-
to  every  department  of  the  penitent's  life  and
finally  giving  absolution  in  a  declaratory  form
as   distinct   from   the   earlier   precatory   form.
Thomas  Aquinas  (1227-74)  was  the  first  for-
mally  to  defend  this  type  of  absolution,  which
is now used in  the church Of Rome as follows:
Ego  te  absotvo  a peccatis  twis  in nomine  Patris
et  Filii et  Spiritus  Sanct3.

The   Reformers   of   the   sixteenth   century
sought   to  restore   the   matter  to  its   scriptural
teaching  and  early  church  usage.  The  confes-
sional  with  its  declaratory  form  of  absolution
was  abolished  by  all  the  Protestant  churches.
Differences of procedure sprang up  in  the dif-
ferent  denominations,  but  the  same  basic  idea
may  be  found  in  all,  namely,  to  stir  the  con-
science  to  an  inner  acknowledgment  Of  sin,  so
that  on  confession  to  God  it  may  be  absolved
directly  by  God  himself .  This  stirring  of  the
conscience is mainly effected by preaching and
prayer,  and  if  there  is  any  declaration  of  for-
giveness  it  has  the  form  of  a  proclamation  Of
the  gospel  promises.  In  most  cases  opportunity
is  given  for  a  public  confession  in  divine  wor-
ship,  whether  representatively  by  the  minister
or corporately by the whole congregation.

Protestant thought in general, however, dces
not  overlook  the  need  sometimes  for  the  con-
f ession  of  a  sin  which  is  burdening  the  con-
science  of  an  individual.  In  Anglicanism,  prcr
vision  is made for this by invitation  to come  to
"a  learned  minister  o£  God's  Word'';   and  in

other   bodies,   and   often   in   evangelistic   mis-
sions,  opportunity is given for private consulta-
tion   with   a   "counselor"   or   other   Christian
friend.   In   each   case   the   Scriptures   are   the
basis of instniction,  and prayer is used to bring
peace  to  the  troubled  mind  and  to  kindle  re-
mewed faith in  Christ.

To  conclude,  absolution  is  primarily  identi-
cat  with  the  divine  remission.   It  is  used  es-
pecially  of  the  declaration  of  forgiveness,  i.e.,
the  assuring  of  a  penitent  sinner  that  he  is
forgiven.  It is received on  the confession Of sin
to  God,  and  its  declaration  is  an  integral  I)art
of the evangelical ministry Of the church.

See  also  PENANCE.
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W.  C.  G.  PRoCTOR

ABSTINENCE:.  The  word  abstinence  re-
fers  to  a  refraining  from  various  extemal  ac-
tions,  such  as  drinking,  ea`ting,  marriage,  and
participation   in   human   society.   In  its  wider
meaning it includes the whole negative side  Of
biblical  spirituality  and  morality,  but  its  usual
sense  involves  abstinence  from  food  or  drink.

Many  instances of both  directed  and volun-
tary  abstinence  are  to  be  found  in  the  OT,
e.g.,  the prohibition Of eating of the  tree of the
knowledge  Of  good  and  evil  (Gen.  2:17),  Of
blood  (Gen.  9:4),  of  unclean  creatures  (Lev.
11),  and the fasting of  Elijah  (I  Kings  19:8).

Although  Jesus'  entry  upon  his public  min-
istry was preceded by forty days Of f asting dur-
ing  the  temptation  in  the  wilderness,  he  can-
not  be  viewed  as  an  ascetic  in  either  his  prac-
tice or his teaching. He did not withdraw f ron
society -weddings,  feasts,  etc.  -nor  subject
himself to austere practices.  He was accused by
the  meticulous  Pharisees  Of . being  "gluttonous
and a winebibber"  (Matt.  11 : 18-19).  The joy-
ful  inner  attitude  of  devotiori  to  Christ  pre-
eluded  mouming  and fasting by  Jesus' follow-
ers  (Matt.  9: 14-15).

In  the  early  church,  fasting  of  the  Jewish`
type  continued   for  a   time   (e.g.,   Acts   13:3;
14 :23),  but the  Spirit-guided conscience  came
to   be   the   determining   factor   in   abstinence
(Ron.   14:6),   governed   always,   not  by   ex-
ternal   regulations,   but   by   concern   for   the
weaker  brother.  Paul  advised  the  Corinthians
that  food  offered  to  idols  was  suitable  for  the
Christian's  use  except  when  it  offended  the
weak  (I  Cor.  8).

Various  types  of  abstinence  crept  into  the
post-apostolic   church   as   ascetic   tendencies
played  their  part  in  the  development  of  the
Catholic Church.

See  also  AscETlclsM,  FAST.
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DONALI)  G.  DAvls

ABYSS.  The  word  abyss  is  not  found  in
the  AV  at  all  but  it  occurs  nine  times  in  the
RV  as  the  regular  translation  Of   the  Greek
word  abyssos.  The  RSV  uses  it  twice  (Luke
8:31;   Rom.   10:7).   The   AV   translators   ren-
dered the word "deep" in Ron.10:7 and Luke
8:31,  and in  the  remaining places by  "bottom-
less pit.„

Plummer  shows  that  az7yssos  in  the  classical
Greek  is  always  an  adjective  and  means  bot-
tomless  or boundless  (A.  Plummer,  A Critjcoz
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and  Exegedcal  Cormmentary  of  the  Gospel  of
St.  Lwke,  p.   231).  Its  thirty-five  occurrences
in  the  LXX  reveal  that  there  it  refers  some-
times  to  the  depth  of  the  sea  or  earth  while
at  other  times  it  describes   the  abode  of  the
dead  (Ezek.  31 : 15).

The   NT   uses   the   word   to   describe   the
dwelling place Of demons  (Luke  8:31)  as well
as   the   place   Of   torment   (Rev.   9:1).   Godet
shows  that  Paul  uses  it  in  Ron.   10:7  to  de-
scribe  the abode of the dead.  (F.  Godet,  Com-
"e"£¢ry o#  Rot„a#s, Vol.11, pp.  201-2).

HOWARD   Z.   CLEVELANI)

ACCEPTANCE.  Although  the noun form
is found only once in  the AV (Isa.  60:7),  the
verb  and  adjective,  representing  a  number  of
Hebrew  and  Greek  words,  occur  often.  Most
frequently  in  both  the  OT  and  NT  "accept-
ance"  refers  to  the  favor and  approval  of  men
by  God.  Under  the  old covenant  the  basis for
this   acceptance   is   sometimes   ritualistic   and
ceremonial  (Lev.  22:20)  and  sometimes  ethi-
cal  and  moral  (Prov.  21 :3).  The  latter  is  par-
ticularly  emphasized  in  the  prophetical  writ-
ings   (cf.   Isa.I:12-15;   Jer.   6:20;   Mic.   5:21-
24).

In  the NT,  acceptance by God is clearly re-
vealed  as  resting  squarely  on  the  redemptive
work  of  Christ  (Eph.I:6;  I  Pet.  2:5).  This
acceptance  man  does  not  merit;  it  is  due  en-
tirely to God's grace.  In both  the OT and NT
it was predicated on faith (Heb. I I). However,
the  regenerate  man  is  exhorted  to  ethical  liv-
ing  by  the  apbeal  to  live  his  life  "well  pleas-
ing"  to  God.  Thus  to  present  one's  body  as  a
living sacrifice  (Ron.  12: I),  to be careful not
to place  an  occasion  for stumbling before  one's
brother  (Rom.   14: 18),  to  care  for  a  widowed
mother  (I  Tim.  5:4),  and  to endure  patiently
undeserved   suffering   (I   Pet.   2:20)   are   all
instances  of  conduct  acceptable  to  God.  Such
```well  pleasing"  ethical  living  is  perfectly  ex-

hibited  in  the  life  of  our  Lord,  of  whom  the
Father said,  "This is my beloved son,  in whom
I am well pleased"  (Matt.  3: 17).

WALTER  W.  WESSEL

ACCESS.  The  English  word access  (found
only  in  the  NT  in  the  AV)  is  the  rendering
of  the  Greek  word  prosc}go-gg,  which  occurs  in
only   three   places    (Ron.    5:2;    Eph.    2:18;
3: 12).  The  related  verb  prosag6,  meaning  to
bring  forward   (trams.)  or  to  come  near,   ap-

proach (intrans.), is found in six places
18:24;   Luke  9:41;   Acts   12:6;   16:20;
I  Pet.  3:18).  The  Petrine  use  of  the
its  only  use  of doctrinal  significance,  bu
of the uses of the noun is of interest.

The  chief  problem  concerns  the  rendering
of  the  Gr`eek  noun.  Some  give  it  the  intran-
sitive  sense  Of  access,  while  others  prefer  the
transitive   sense   Of  introduction,   which   early
was  given  it by Chrysostom.  ``The reference of
all  to  Christ  is  further  seen  in  the  word  in-
adequately  rendered  `access':   it  describes  not
our act,  but  Christ's,  not our  coming,  but  His
bringing us" (E.  H.  Gifford, The Epjstbe of St.
Pool  to  the  Rott®a7is,   John   Murray,   London,
1886,  p.  Ilo).  Gifford is followed in  the  tran-
sitive  sense  by  Sanday  and  Headlam,   Godet
and  others.  On  the  whole  the  transitive  sense
Of  introduction  is  to  be  preferred,  and  I  Pet.
3: 18  affords  further  support.

The   verb   was   used   in   the   LXX   of   the
bringing   of  sacrificial   victims   to   God   (Lev.
3: 12;  4:4),  of  men  to  God  to  be  ordained  as
priests  (Ex.  29:4),  and  in  secular  Greek  Of
the  introduction  Of a  speaker into the  presence
Of  the  assembly,  of  the  bringing  of  a  person
before  a  judge,  or  of  the  introduction  of  an
individual  into  the  presence  of  a  king  (Xeno-
phon  Cyrop¢edfa   1:3.8;   3.2.12;   7.5.45).  The
general  thought is  that Of introducing  one  into
the   presence   of   some   higher   authority   and
power.  While  it is impossible  to prove  that the
NT  writers  had  any  of  these  figures  in  mind,
they  do,   nevertheless,   afford  suggestive  illus-
trations  of  the  spiritual  fact  that  believers  in
Christ  have  been  brought  into  the  presence  Of
a  royal  and  almighty  Father  by  means  Of  the
Cross.
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S.  LEWIS  JOHNSON,  JR.

ACCOMMODATION.  The  word  accom-
modation  as used  in  this  article  designates  that
characteristic   of   biblical   literature   which   al-
lows a writer,  for purposes of simplification,  to
adjust  his   language   to   the   limitations   Of   his
readers  without  compromising the  truth  in  the
process.   Our  concern   will  be   to  discriminate
between  the  legitimate  and  the  illegitimate  ap-
plication  of  this principle.

The  following  illustrations  indicate  the  le-
gitimate   use   of   accommodation:   (I)   In   the
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realm   of   theology   proper   God   is   often   de-
scribed  as  having  physical  properties  (hands,
eyes,  etc.).  This feature is called  anthropomor-

phism  (q.v.).  It  serves  a  useful  purpose.   (2)
In  the  realm  of  cosmology  the  facts  Of  nature
(the  sun  sets,  etc.)  are  often  pictured  in  the
language   Of   appearance   rather   than   in   the
language   of   exact   science.   This   feature   is
called  phenomenalism.  It  allows  the  Bible  to
speak  in  ordinary  language.  (3)  In  the  realm
of ethics a stronger brother may,  in  matters in-
different,  accommodate  himself  to  the  scruples
Of  a  weaker  brother   (I   Cor.   8;   Gal.   2:3-5).

(4)   In   the  realm  Of  didacti¢s   pafabolic  lan-
guage  may  be  employed  to  accommodate  the
deeper  mysteries   to  the   minds  of   the  unen-
lightened  (Matt.13: 10-17).

The  following  illustrations  indicate   the  il-
legitimate   use   Of   accommodation.    (1)   The
claim  that Christ  accommodated himself  to  the
prejudices  and  erroneous  views  of  the  Jews  is
a   false   use   of   accommodation.   The   scholars
who make this claim practically nullify Christ's
authority  on  critical  questions.  (2)  The  claim
that  the  early  church  invested  OT  prophecies
with  a  meaning  they  cannot  bear  is  another
false  use  of  accommodation.  The  scholars  who
advance  this  claim  practically  empty  the  OT
of real messianic prophecy.  (3)  The claim that
the   writers   Of   Scripture   adopted   ideas   from

pagan  religions  and  then,  after  some  purging,
accommodated   these   ideas   to   the   religion   Of
Israel  or  to  the  theology  -of  the  nascent  NT
church  is  another  erroneous  use  Of  accommo-
dation.   God's   revelation   cannot   be   inter-
mingled with  man's errors.
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ACCOUNTABILITY. This word dues not
actually  appear  in  the  formal  English  versions
of the  Scriptures,  but its cognates are  found in
several  places  (e.g.,  Ron.I:20;   14:12;  Luke
16:2;   Matt.12:36;   Heb.   4:13;   13:17;   I   Pet.

4: 5).

The  classic  Scripture  reference  on  the  sub-

ject  is  Ron.   14: 12,  "So  then  each  Of  us  shall
give  to  God  an  account  about  himself ."  Ob-
viously this text implies that there is a supreme
moral  Ruler  of  the  universe  to  whom  all  crea-
tures   are  ultimately  responsible   and  account-
able.  This  same  sentiment  is  expressed  by  the
apostle  in  Ron.  2: 12  where  he  indicates  that

22

even  those  who  knew not law  are  responsible;
and they are to render an account to God since
God   has   revealed   himself   to   them   in   con-
science.

Naturally  those  who live under  the light  of
the gospel have a far greater responsibility; and
hence  on  that  day  when  all  men  render  their
account  before  God,   their  obligation  will  be

greater  and  in  direct  proportion  to  their  privi-
leges.  The Lord Jesus expressed the same senti-
ment  when  he  said,   ``And  that  servant  who
knew  his  lord's  will,  and  did  not prepare  him-
self or do according to his will,  shall  be  beaten
with many stripes; but the one who knew not,
and  did   things  deserving  of  stripes,   shall  be
beaten  with  few  stripes"  (Luke  12:47-48a).

The  Scriptures  are  rather  outspokenly  clear
about  accountability  as  far  as  individuals  are
concerned.  The  subject  becomes  vastly compli-
cated,   however,  when  we  think  of  Scripture

passages    which    speak    of    accountability    Of
groups  of  persons  or  nations.  Precisely what  is
the  responsibility - hence  accountability - that
the  individual  has  to  society  in  general?  To
what extent does  the  individual  iDcur  guilt for
the   moral  depravity  of  society?   No  one  can
say categorically what Paul's answer would  be.

There  is  surely  a  responsibility  somewhere
in  the  actions  of  groups  of  people  and  Of  na-
tions which are guilty of planning and execut-
ing  moral  outrages  on  the  world.  Any  uncer-
tainty  about  Paul's  precise  meaning  in  Ron.
5: 12-21  is more  than  offset I)y  the  obvious  gist
of  the  whole  section,  namely,  that  sinful  man-
kind  (regardless  of  how  it  got  that  way)   is
now offered redemption full and free in Christ

Jesus,  the  Lord.  And  now  it  is  the  responsi-
bility  of  every  man  to  repent  and  believe  the

gospel  of  Jesus  Christ,  bef ore  whom  every sin-
gle  man  will  one  day  stand  to  render  an  ac-
count.
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ACCURSED.     See  ANATHEMA.

ADAM.   The   Hebrew  word  occurs   about
560  times  in  the  OT,  nearly  always  meaning
``man"  or ``mankind."  However,  in  the opening

chapters  of  the  Bible  it  is  plainly  used  as  the

proper name of the first man, who was created
by  God in his image,  given  dominion over  the
animals,  placed  in  the  Garden  o£  Eden  with
the   task   Of   dressing   it   and   commanded   to


